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Abstract                                                                                                  

Throughout the history of philosophical reflection, both theologians and philosophers have sought to 

formulate arguments supporting not only the existence of God but also an understanding of His essence. 

Anselm of Canterbury employs a rational method in his efforts to demonstrate God’s existence in both 

the Monologion and the Proslogion. The Monologion, subtitled On the Divine Essence, represents a 

significant attempt at rationally establishing the existence and nature of God through the gradations of 

perfection found within being itself. In contrast, the Proslogion adopts a more concise, a priori rational 

approach, presenting a logical argument for the existence of God. In this work, Anselm reflects on his 

earlier effort, which he considers an insufficient attempt to demonstrate the “reason of faith” through a 

combination of multiple arguments (concatentione multorum argumentorum). This retrospective 

assessment is echoed in the similar structure with which he introduces his subsequent works, including 

both the Proslogion and Why God Became Man. In the preface to the Proslogion, Anselm explains that 

certain brethren had frequently and earnestly requested that he commit to writing, in the form of a 

meditation, the ideas he had previously delivered in sermons and which they had carefully recorded. In 

response, he composed this meditative reflection on the divine being. Anselm thus maintains that he 

employs necessary and rational arguments concerning the existence of God, aiming to articulate faith 

through reasoned demonstration.   
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Introduction 

The aim of this research is to explore Anselmian thought by examining how Anselm relates to his 

intellectual predecessors, as well as to undertake a hermeneutic analysis of the central concepts in the 

Monologion. This analysis will draw in particular on the critical interpretations offered by Sofia Vanni. 

In this framework, Anselm of Canterbury (Anselm of Aosta) develops a mode of cataphatic knowledge, 

grounded in the contemplation of God’s works and expressed through divine attributes such as goodness, 

justice, and truth. From these starting points, he gradually moves toward apophatic knowledge 

concerning the divine essence, especially as articulated in the Proslogion, where he presents rational 

arguments for the existence of God. 

Within both cataphatic and apophatic approaches, the divine essence (ousia) remains inaccessible to the 

human intellect. God can only be known cataphatically through His works and energies, while any 

discourse concerning His essence must remain apophatic, since it transcends all conceptual attributes 

and exceeds the limits of human reason. In this sense, Anselm does not primarily rely on Scripture, but 

rather on reason itself as a means of discerning both existence and non-existence. Although in his 

historical context reason was not always regarded as a sufficient instrument for demonstrating divine 

revelation, Anselm nevertheless assigns it a central role in theological inquiry. 
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Through this methodological approach, Anselm implicitly advocates the use of rational argumentation 

in discussing divine reality. Thus, while the Monologion focuses on the essence of God and the 

Proslogion on His existence, both works share a common logical and syllogistic structure that ultimately 

leads to the affirmation of God’s esse. In the Monologion, Anselm develops a meditative rational 

discourse based on degrees of reality, understood as degrees of perfection within being and expressed 

through divine attributes. The conceptual framework employed by Anselm is largely shaped by 

Aristotelian and Augustinian influences, as well as by Boethian thought. Key notions such as nature, 

substance, essence, and the relation between existence and essence recur throughout these traditions. 

The present study will focus particularly on concepts such as ultimate truth, supreme goodness, and the 

essence and existence of God. It will also engage with Jean-Luc Marion’s proposal of a “quintessence” 

of the divine being in order to further illuminate both apophatic and cataphatic approaches to theology. 

Anselm was also aware of key Christological dogmatic formulations concerning the Incarnation, 

particularly the teaching that the incarnate Son (the divine Logos) possesses two wills and two 

energies—one created and one uncreated—united without division or separation (in opposition to 

Nestorianism), and without confusion or change (in opposition to Monophysitism). Divine will and 

energy, insofar as they are accessible to human understanding, belong primarily to cataphatic theology; 

however, the divine essence itself remains strictly within the realm of apophatic discourse. 

For example, concerning the divine being, one may affirm that God is not good in the ordinary sense, 

since He transcends goodness itself; in this apophatic sense, God is “beyond goodness,” while cataphatic 

theology affirms God as good, thereby expressing His attributes within human conceptual limits. A 

mediating expression between these two approaches may be found in the Pauline image of God as 

“unapproachable light,” which preserves both affirmation and transcendence. 

A central philosophical-theological problem in Anselm’s thought is therefore how one moves from the 

intellectual concept of God as a perfect being to the affirmation of His real existence. In other words, 

how does one transition from logical-rational truth to ontological truth? Anselm argues that if a being 

exists only in the intellect (esse in intellectu) and not in reality (esse in re), it can still be conceived as 

the greatest conceivable being, and thus as a perfect being. This raises further questions regarding the 

degrees of perfection implied in his argument: Why does Anselm posit an absolute Good, identified with 

a perfect being called God, alongside lesser degrees of goodness found in created things? These 

questions will be addressed throughout the present study. 

1. The Influence of Augustinian/Aristotelian Philosophy in Anselmian Philosophy  

Anselm is a remarkable personality of the 11th century philosophically as well as theologically. Anselm 

is generically named, following John Scottus Eurigena (815 - 877 AD), as the true father of 

scholasticism, but he is also a historian of medieval philosophy. Anselm wrote monographs, in which he 

addressed important issues of medieval philosophy (the existence and essence of God, the Holy Trinity 

and original sin), with admirable depth. Anselm's philosophy falls within the Augustinian tradition, and 

he is influenced in his writings by the church writer Boethius, beginning with his Monologion. Through 

his Aristotelian ideas, but also in the work Why God become man Anselm makes a reference to the 

famous Aristotelian argument of the naval battle, which he (who did not know the Greek language) knew 

from the church writer Boethius. Anselm (1033 - 1109) is concerned, like his predecessors (for example 

John Scottus Eriugena), with the problem of the relationship between reason and faith. Anselm was a 

great Christian thinker who followed John Scottus Eurigena. Anselm of Canterbury, like Blessed 

Augustine, tries to prove the existence of God, in a rational way, and thus elaborates an ontological 

argument (a prori) in the work Proslogion, but also an a posteriori argument in the work Monologion. 
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The ontological argument, being criticized later by the philosopher Immaune Kant. Although, Gheorghe 

Vlăduțescu believes that in the first work written by Anselm, the ontological argument is presented, in 

order to prove the existence of God in a rational way.  

Anselm was educated on the Platonic and Augustinian lines, recognizing the existence of dialectics in 

the field of theological thought. It rationally analyzes what creation is (ex nihilo - from nothing), 

investigates the position of the Logos in the world, the relation of the hierarchy of being, free will and 

the distinction of logical, moral and ontological truth. Anselm's training took place in the monastic 

environment, of the Augustinian tradition. Thus, this biographical mention of Anselm above was 

intended to highlight the fact that in the text of the Monologion, Anselm took over and improved the 

concepts of his predecessors.  

The work Monologion is written in the third person singular (since the whole argument is a meditation 

on the divine being), and the main word is (Supreme Good) the supreme essence, which is subject to 

discourse and consequently to preaching. Anselm takes up a distinction from Aristotelian logic, namely, 

being by essence and being by accident. This uses the concept of good, according to utility (which is the 

function of essence), but also considers the lower nature which refers to an attribution in accident.  

However, Jean-Luc Marion in his work Certainty Negative considers this phrase of Aristotle's and 

considers that it did not have the objective meaning of substance and accident. He says that the substance 

will remain eternal while the accident will lose its revelatory function.  

 To understand the problem presented by Anselm, I think it is necessary to present an example: "a horse 

is called good by the accident of utility, while God cannot be called good by any accident, but in himself, 

since otherwise this attribution would depend on another and not of God."17 Therefore, when we speak 

of God we mean the divine substance which is eternal. These concepts, which Anselm proposes, are of 

Aristotelian inspiration (such as nature, substance, essence - i.e. the three causes in Aristotle, the essence-

accident relationship, or the attribution of the supreme good, which came from the church writer 

Boethius). Another philosophical-theological term, taken over by Anselmian philosophy, is that of 

person (persona). Anselm takes the concept of persona from the work of Boethius, namely from the work 

On the person and the two natures of Christ, i.e. human nature or nature, and the person is defined as a 

"rationalis natural individual substantia" - the individual substance of a rational nature. This concept of 

the person is also taken up in the work Proslogion and designates the unaccountable or foolish one who 

gives more importance to the creation than to the Creator.   

The concept of person, by the definition of the Ecumenical Synods (Councils), included the two natures 

or threads of the divine person, of the Logos or Word of God (of the Holy Trinity), Logos incarnated in 

the immanent time of the Universe, that is, in the history of humanity, through the person divine-human 

of Jesus Christ. In his work, Anselm uses the term de universalis, which denotes the quality of the 

creature, in relation to the Creator, but in Anselm's text, the term loses its consistency/connotation and 

no longer refers to the whole. To try to find out God's determinations, Anselm hypothesizes in the work 

a problem of creation from ex nihilo, through the following quote "as it should be understood that he 

made all from nothing."20 In this part of the work, the problem of nothingness arises.   

Although Anselm tries to get around the problem of nothingness, which does not lead to the idea of 

something existent and predicable, either it refers to a negative approach to something that is, or it refers 

to the hypostatization of nothingness. Anselm refers to a third hypostasis, namely that of a simple form 

of expression, which leads to the absence of a cause or a phenomenon. Like the philosopher Martin 

Heidegger, Anselm believes that it is not nothingness that grounds negation, but negation is prior to 

nothingness. This textual passage, in which Anselm exposes the problem of nothingness, is also taken 



 International Journal of Research in Theology and Philosophy 

41 | http://wilmajournals.org/index.php/ijrtp   

     Ionescu, (2026) 

up by Thomas Aquinas, in his work, De mundi aeternity, where he refers to the cosmogonic problem of 

the creation of the world (κόσμος) from nothing, but also of the temporality of existence, in as for the 

creature. So, the problem of nothingness is reflected in relation to the divine reason and in relation to 

that of the temporality of being: "that those which are made from nothing, before it appears that they 

once existed in relation to the reason of the one who made them."  What we can infer is that there is a 

cause for the creation of the world, and the world has as its ultimate cause, the divine nature.  

The term Monologion in the title of Anselm's work, denotes the soliloquy, in which both the attributes 

of the divinity and God are the object of thought or meditation. This speech or meditation is similar to 

the hesychasm of Eastern Christianity, when it relates to God, a hesychasm experienced since before 

Anselm, in which the Christian contemplates God affectively but personally and not necessarily 

rationally, in an apophatic way and in silence (ησυχια ) or in silence, because God being a being and 

triune in persons, like man who is also a personal being, God can thus manage the dialogue of restoring 

the divinehuman link in a circular and continuous sense. Thus, in this work eloquently called the 

Monologion, Anselm makes a cosmological argument for the existence of God, starting from the degrees 

of perfection between things.   

Anselm conceives the existence of an absolute Good, which is represented by the perfect Being, called 

God, and by an inferior good belonging to things. Anselm considers that if a being exists only in the 

intellect, it does not exist in reality, that is, to be in reality (esse in re), means more than in the mind (esse 

in intellectum), and then it follows that it can be the concept of something, higher than this something, 

or we can even think of something higher, which can no longer be the concept. Therefore, God must 

also exist in reality. Anselm considers a distinction of Aristotelian logic: being essence and being 

accident, and the distribution of good according to the use of the reference from attribution to accident. 

The degrees of inequality are of Neoplatonic inspiration. The scale of these perfections begins with God 

as the first perfection, in which essence and existence coincide. This time hierarchy is developed by 

Thomas Aquinas, in the famous De ente et essentia, where the difference imposed by Boethius in what 

a thing is (essence) and the fact that it is (being), increases according to the materiality of each reality.   

Thus, God's attributes of being and essence are identical. "For if the difference of degrees is infinite, 

then there would still be no higher degree, from this argument we deduce the fact that the multitude of 

these natures would not end with any limit."  The Monologion has seventy-nine chapters, and the first 

chapters consider the existence of a supreme Good (which is perfect) and the unity of the divine being. 

This work attempts to demonstrate the existence/essence of the divine being, through the concept of 

supreme good, creature, majesty, perfection, thus treating each attribute of divinity.   

Throughout the work Monologion, the conceptual problem of the trinity is also treated, which he 

develops in the work About the Trinity Faith. Thus, Anselm investigates the three persons of the trinity 

and gives them the following attributes: the Son is the Creator Logos of the Father, and the Holy Spirit 

is the love between the Father and the Son. Anselm analyzes the divine Trinity, in relation to what is 

rational, by faith and knowledge, and the last chapter concerns the knowledge and contemplation of God.   

Anselm tries to use theistic  evidence to demonstrate the existence of God. It considers the need for 

rational demonstration (with the help of argumentation) of the existence of the divine being (God). To 

demonstrate the existence and essence of God, he uses reason as the first and revealing element, because 

it is the only one able to prove what exists and what does not exist. An example applauds we find it in 

the Parmenidean work On Nature by using the phrase to think is the same as being, therefore, being can 

be thought of as being (being as being), later being taken up and thought of in Aristotelian metaphysics 

as being as being. Thus, Anselm takes the Parmenidean approach to being which is the way of truth and 
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knowledge and aims at the divine being and its attributes. The Hegelian interpretation of this phrase 

leads to the determination of being in itself, the divine being not being the same as the idea of God. 

Another element that highlights the existence of God is that of Supreme Nature and Sovereign Good.   

He uses a definition of the divine nature: "therefore, that which is good in itself is sovereignly good and 

superior to that which exists, since that which is supremely good is the greatest, that is, superior to that 

which exists."  Anselm asks whether the primordial cause of things is a rational one. Reason is the only 

one that has a cause in mind. This cause is related to a higher good that co-participates in the good of 

things. Anselm provides a syllogism in that both nature and the universal have a cause, and this cause is 

related to the degrees of perfection between things. It demonstrates that there can be degrees of perfection 

both between things and between beings and these belong to the ultimate nature which is God.  

Therefore there is either one thing, by which all existing things exist, or there is more than one such 

thing. If there are more than one, either they all exist through one thing, or each of them exists through 

itself, or they exist through each other. If true, then "there is certainly some power or nature of self-

existence, which they have to exist by themselves," and in that case, "all things exist more truly, by that 

than by the few things that cannot exist without that thing". This, of course, exists by itself, so it is greater 

than all other things. Therefore, it is "the best and greatest and supreme of all existing things."25  

Anselm begins with the premise that things “are not all equal to dignity; rather, some of them are on 

different and unequal levels' (eg, a horse is better than wood and a human being is better than a horse).26 

Now it is absurd to think that there is no limit to how high these levels can be, so that there is no level 

so high that no higher level can be found. The only question is how many beings occupy the highest 

level of all. Is there just one or more? Suppose there are more. By assumptions, we must all be equal. If 

they are equal, they are equal by the same thing.   

This is either identical with them or different from them. If it is identical with them, then they are not 

many but one, since they are all identical with one thing. On the other hand, if that thing is different from 

them, then it does not occupy the highest level. Instead, that thing is greater than the others. Therefore 

there is a certain nature or substance or essence, which by Him is good and great, and by Himself is what 

it is; by which there is that which is truly good, or great, or whatever; and this is the supreme good, or 

supreme work, supreme being, or subsistence, that is, the supreme of all existing things. The problem of 

truth that he proposes in the Monologion is also taken up in the work About truth, where he realizes 

based on the truth of the statement that the ultimate truth has neither beginning nor end, because it is 

limited by the two concepts.Anselm begins his work by referring to goodness and tries to make a whole 

apologia on goods and the good itself and tries, using the Aristotelian approach to attribute the good 

according to utility. Anselm emphasizes that there is a cause for which all things are good, and this 

ultimate cause is a rational one. In the second chapter he has in mind a characterization of greatness, but 

he uses it to denote something qualitative, not quantitative, because it refers to wisdom.  

2. Sofia Vanni's Commentary on the Work Monologion  

The researcher Sofia Vanni offers her own commentary on the Anselmian work. Logic and thought in 

Anselmian work are both expounded in the Monologion, although some commentators have felt that this 

work is neglected by medieval philosophy. Anselm, in his works, but especially in the work Monologion, 

presents that assumed truths are revealed truths, that is, truths of faith, but always, according to the 

Anselmian method, the proposed solutions are presented as conclusions, necessarily related to certain 

truths, already admitted. Anselm uses meditation in his search for the reason of faith, and in this he goes 

far beyond the concessions that Lanfranco made to dialectics. It is much more true that, after Anselm 

had been to his tutor Lanfranco, and afterwards became Archbishop of Canterbury, he submitted his 
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Monologion to his own judgment. Sofia Vanni believes that "Anselm would have felt ruined if Lanfranco 

had judged this work of his negatively. But probably Lanfranco replied by congratulating him, rather a 

little coldly and bewildered by the originality of the writing, than by his dialectical rigor."    

In short, Lanfranco must have expressed some reservations, being deeply  concerned lest Anselm, hurt 

by his remarks, should have lessened his affection for him, even though the remarks had been made with 

a good purpose. However, Lanfranco had advised Anselm to reflect well on what he had written and to 

compare what he wrote with the Holy Scriptures and with the texts of the Fathers, relying on their 

authority, where reason can no longer reach. Sofia Vanni considered that although Anselm's discourses 

were based on Holy Scripture or the works of Blessed Augustine, observing that his writings were not 

sources of Holy Scripture or Holy Tradition. The Holy Tradition is considered to be that which includes 

the confessions of the martyrs, the Nicene-Constantinopolitan Creed, the patristic writings of the Latin 

(Western) and Greek (Eastern) patrology, but even the Holy Scriptures, as a primary quintessence of the 

Holy Tradition.   

But on the contrary, Anselm presented his work as a recapitulation of the broad arguments of Blessed 

Augustine in De Trinitate. After Lanfranco's judgment, in the letter of presentation of the Monologion, 

(it should be noted that Anselm had sent him the opusculum without a title), Anselm had asked Lanfranco 

to give the work a title; but still it does not appear that Lanfranco proposed a title. The title is that which 

Anselm had found for himself, and which was as an example of a meditation on the reason of faith.  

Anselm prefers to see the rationale of the work in the Monologion, before he speaks of the dialogue 

purporting to be devoted to logic in his work De grammatico. Anselm believes that applied logic in 

research provides a better understanding of how Anselmian thought proceeds. The subject of the 

Monologion is the being of God (divinitatis essentia)  and other truths related to it. The method by which 

Anselm writes his discourses, and that nothing was asserted without the authority of Holy Scripture, that 

every assertion was justified by the evidence of truth and the persuasive power of reason (quidquid per 

singulas investigationes finis asserteret , id ita esse [...] et rationis necessitas breviter cogeret et veritatis 

claritas patenter ostenderet). Rationis necessitas,  resides from the necessity of the connection between 

one statement and the other, veritatis claritas, which is the immediate proof and spectacle of truth. Ratio, 

includes both moments, namely the necessary and the sufficient connection, between one sentence and 

the other, in order to arrive at a statement that is self-evident. Rationally, it is the same methodological 

procedure in the Monologion, which starts not from a concept of God, but from what gives an experience, 

and deduces that this cannot be, or could be contradictory, without the existence of a supreme good , of 

a supreme essence, on which all things depend. Anselm deduces from these early realized concepts other 

attributes of the Supreme Being, and only after deduction of these (including reason and will), Anselm 

concludes in the last chapter, that this essence is God himself.   

God's name is mentioned in the Monologion only at the end. The style of the Monologion responds to 

the need expressed by Immanuel Kant, in The Only Possible Argument for a Demonstration of God's 

Existence: "When I say: that God is an existing thing, I seem to express the relation of a predicate to the 

subject. But, indeed, there is an inaccuracy in this expression. To speak exactly we should say: something 

that exists is God"31. Being extremely logical, Anselm realized that, in philosophy, namely through 

reason alone (sola ratione), one cannot start from the concept of God, but can only arrive there (namely 

to the concept of God, through faith you drive at the experience of God).  

Anselm's disciples asked him to rationally justify the doctrine of faith, without appealing to the authority 

of Holy Scripture, and thus Anselm puts himself in the shoes of one who is free from Christian revelation, 

as if Christian preaching had not reached to him, or as if he does not give credence to such a sermon (aut 
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non audiendo aut non credendo ignorat) . Thus, following the guidance of reason, Anselm continues to 

demonstrate the existence of a supreme good, a supreme truth, and a supreme entity. Anselmian's first 

argument starts from an unparalleled observation: we all want to enjoy the things we consider good, and 

we encounter many good things, but what makes the things we judge good? It is in the very nature of 

things that they should be different, for what constitutes the nature of a thing cannot belong to it more 

or less, and yet there are things more or less good. Therefore, these more or less good things must be of 

such a nature that they are by virtue of one goodness. For the objection that goodness is different in 

different things (for example the goodness of a horse consists in its strength and speed, strength in time 

and speed are not good in other cases as it is, for example, for a thief). So there is a goodness, which 

comes from the concept of utility, but it is not the original goodness, because the concept of profit is a 

relative concept.   

Concept is useful for whom? Useful for what? Therefore, the divine being refers to what is good in itself 

(honestum), and it is only in relation to this that one can speak of the goodness of various good things. 

"Now who could deny that, in virtue of which all things are good, there must also be a greater good?" 

And not only is it a great good, but it is the highest good, for what is good for itself is good in measure 

in which it is possible to be good and does not borrow its goodness from elsewhere, because that good 

does not need anything else in return. The Anselmian argument is typically Platonic and Augustinian. 

Anselm takes up Augustine's speech in the eighth book De Trinitate, which moves from good or goods 

to good, “Good is the country with the height of the mountains, with the alternation of hills and plains; 

good is a pleasant and fertile farm…”  and so on, from most earthly things to their good. The good has 

an ethical connotation, while the good can only have an aesthetic, useful or simply pecuniary 

connotation. A man can own a work of art, which undeniably has an aesthetic but also a pecuniary value, 

that is, it is a valuable asset, but which, from an ethical point of view, may not contain any connotation, 

because it does not convey any ethical or metaphysical message.  

Conclusion   

Gheorghe Vladuțescu believes that there is a distinction but also a clear delimitation between the writing 

of the Monologion and the Proslogion. In the Monologion, Anselm develops the ontological argument, 

and in the Proslogion he argues for the existence of God. Therefore, in writing the Proslogion, Anselm 

moves from the concept of divine perfection to that of divine being.  

In arguments, both in speech and in conceptions about God, the scholastic theology of Western 

Christianity has always been based on the power of reason, in its expositions about God and then about 

pistis. Eastern Christianity has always emphasized the affective understanding of man's relationship with 

God, an apophatic, personal and mystical-ascetic understanding. But both tendencies, conclude to the 

common set of the treasury of understanding of the Christian faith, when talking about a divine one, the 

soteriological  union of man with God and these through the immanent and then transcendent realization 

of the union between people. So unity, union and union. Anselm starts from reason to reach faith (an 

intuitive way, which will influence scholasticism and then the method of scientific empiricism), and in 

the east it starts from dogmatic paradigms, in order to be able to create a rational relationship between 

them (a deductive way and speculative of systematic dogmatic theology), in order to achieve a higher 

form of understanding. One can observe all of the above, especially when rationally or scholastically, 

the three Persons of the divine being, are an antinomian possibility of divine perfection and omnipotence. 

And, from an affective or Eastern Christian point of view, the union between the Triune Persons, but 

also their distinction as antinomy, is achieved only through the pure and perfect love of these Persons in 

the divine being. I mean the ones Three Persons are united by the convergence of their perfect love, in 
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one divine being of God, but these three Persons nevertheless remain distinct, because through love it is 

impossible to make one person the continuation of the other in itself, avoiding the subjugation of the 

other and the dilution of one's identity and dignity in one another, because a pure love would not accept 

this.  

Anselm of Canterbury lays the foundation for scholastic logic, when he exposes perichoresis (the unity 

of the persons of the divine Trinity), expressing that the Father became incarnate at the same time as the 

Son. This is understood correctly, in that together with one person, there are always the other two, 

because it is about one God, omnipresent (as a cataphatic attribute). The rational reconstruction of faith 

(die rationale Rekonstruktion des Glaubens) or Sola Ratione, as defined by Stephan Ernst and Thomas 

Frans, is the achievement made by Anselm of Canterbury, by prioritizing reason before faith, in the 

course of theological research. Anselm cannot be blamed for not starting from Holy Scripture to arrive 

at pistis (faith), as his mentor Lanfranco had asked him to do, because by using sola ratione to arrive at 

faith (pistis), Anselm could address to all people (even those for whom the Holy Scripture is not a 

reference point), thus bringing all to faith.   

As for the work Monologion is written at the request of some monarchs. This work is a theological 

treatise, being an apologetic and religious work. Anselm tried to prove by appeal to reason the existence 

and attributes of God. It analyzes the inequities of various aspects of perfection through justice, 

understanding and wisdom. He claimed an absolute norm that can be understood by the human mind, 

that this norm is the cause of all things. This norm is God (the absolute and ultimate standard and ultimate 

perfection.).  

Anselm's speculative research on the Son - the Creator (Logos) and eternal Word of the Father and the 

Holy Spirit, which proceeds from the Love of the Father and the Son, of the three divine platforms 

viewed from the perspective of divine unity. Jean Luc Marion proposes a quintessence of the 

understanding of God, in that God is incomprehensible in His being, and His incomprehensible is 

indefinable, and because man is like God, man is indefinable. Thus it seems that from the apophatic 

point of view, almost nothing could be said about God. But Anselm, as the forerunner of scholasticism, 

speaks about God in a cataphatic way, arguing logically and rationally for the existence of divine 

attributes, which in apophatic way might seem a reduction of divine incomprehensibility, only that 

Anselm, in the first instance, mentions the attributes of the divine being , to then reach the concept of 

God. That's why Anselm in the work Monologion and in his philosophical-theological approach, starts 

from reason (ratio) to reach faith (credo).  

The historical context in Anselm's case really meant a show of courage, using reason instead of Holy 

Scripture in proving the Christian creed. Therefore, it can be concluded that the Anselmian argument 

from the Monologion is an a posteriori argument, while the ontological argument from the Proslogion is 

an a priori one.  
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